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abstract side suited to the metaphysical philosopher ; its prac-
tical and concrete side suited to the man of affairs; its
aesthetic and ceremonial side suited to the man of poetic
feeling and imagination; its quiescent and contemplative
side suitM to the man of peace and lover of seclusion."
The same truth is expressed by a Hindu writer : " Hinduism
has no founder, no single prophet. It is republican in char-
acter. It has no personality at its back whose domina-
tion would cripple the faith itself. Attacked at one point
it shows itself in another. Attacked at a third point it
proves impregnable. It is not all idolatry, all pantheism,
all theism, all philosophy. It accepts all and rejects nothing
from the fetish to the fathomless " as Brahman is in all things
and thinkers.

While toleration is thus extolled as the unique strength
of Hinduism, it is condemned by some as its special weakness
A proselytizing faith seeks the aid of formal logic in estab-
lishing the absoluteness of revealed truth and deducing its
compelling and coercive power from that assumption.
Theological truth with its passion for absolute truth can
never justify a compromise with falsehood ; but these critics,
however, mistake the omnipenetrativeness of spiritual life for
the soulless rigidity of formal consistency. Truth is one, but
the idea of truth and its working cannot be uniform. Though
the Hindu is all-tolerant, he recognizes the individuality of
the different systems of philosophy* The orthodox method
in Hinduism is often the establishment of one system based
on the refutation of other systems* As Max Muller observes,
each system in India has an individuality which clearly marks
it off from other systems. Different systems seem to have
existed from the very beginning and each teacher is a
recognized expositor of a respectable tradition.